
'UKALA' AL-MADJANIN — 'UMAN 817

by Abu '1-Kasim al-Hasan b. Muhammad al-Naysabun
(d. 406/1015 [q.v.]) (ed. 'Umar al-As'ad, Beirut
1407/1987).

Al-Naysabun, while drawing upon earlier authors
such as al-Djahiz (d. 255/868 [q.v]) or Ibn Abi '1-
Dunya (d. 281/894 [<?.».]), introduces his subject from
a theological point of view. For him, God has cre-
ated the world in splendour and incapacity at the
same time: good is blended with evil, and health with
illness. In this way, madness, even though apparently
a contradiction to God's benevolence, is a perfectly
normal constituent of the human condition. In the
following, the author discusses the terms used to denote
madness, besides classifying different connotations of
madness, such as ahmak, ma'tuh, mamsus, mamrur, etc.
The main part of his work is devoted to anecdotes
about specific characters known as wise fools. He
begins with Uways al-Karanl [q.v.], Madjnun [q.v.~\,
Sa'dun and Buhlul [q.v.], all of whom share a rela-
tively ascertained historical existence. After these, al-
Naysabun lists a large number of tales about other,
less popular wise fools, details about whose lives
become progressively more limited. The names he
mentions include 'Ulayyan, Abu '1-Dik, 'Abd al-
Rahman b. al-Ash'ath, Abu Sa'id al-Dab'i, Dju'ay-
firan and many others; the final chapters of his work
deal with Bedouin (including Imru" al-Kays [q.v.] and
Habannaka), women, and anonymous persons.

Though each of the characters known as wise fools
behaved in an individual manner, several traits were
germane to all or most of them (Dols 1992, 349-65):
wise fools were indifferent to appearance, often walk-
ing around naked or half-clad; they were oblivious to
social conventions such as greeting or paying respect;
they were ascetics, living on charity and not caring
for worldly possessions; they lived in the streets of the
cities without any specific abode, while their favourite
place of residence was the cemetery. Those of the
wise fools whose actions were considered harmful to
society were held in hospitals. Wise fools would con-
stantly remind their fellow citizens, particularly the
powerful, of their worldliness and vanity, quoting pious
verses and admonishing them with stories or allegories
alluding to the hereafter; some of them even acted
as unofficial preachers. In particular, their quality as
free-wheeling admonishers makes the Islamic wise fools
appear as precursors of the mediaeval European phe-
nomenon of the court fool (Mezger 1991). Hence it
is not surprising to see Buhlul, who in later tradition
all over the Islamic word was to become the stereo-
typical figure for the character of the wise fool
(Marzolph 1983), being listed in European literature
as the court fool of Harun al-Rashid (K.F. Flogel,
Geschichte der Hofnarren, Leipzig 1789, 172 ff.).

Other works of Islamic literature, while more or
less drawing upon the same data, interpreted the phe-
nomenon in various directions. Ibn al-Djawzi (d.
597/1200 [q.v.]) in his K. Sifat al-safwa, regards the
wise fools as important figures in the early history of
Sufism (Dols 1992, 376), and Ibn al-'Arabi' (d.
638/1240 [q.v]) in his al-Fuluhdt al-makkijya elevates
the holy fools to the position of spiritual leaders (ibid.,
408-9). In Persian literature, wise fools figure promi-
nently in the mystical mathnawis of FarTd al-Dm
'Attar (d. 617/1220 [q.v.]), for whom the character is
licensed to speak his mind in a way beyond that
permissible to ordinary human beings (Ritter 1978,
159-80).

Bibliography. H. Ritter, Das Meer der Seek,
2Leiden 1978; U. Marzolph, Der Weise Nan Buhlul,
Wiesbaden 1983; W. Mezger, Narrenidee und Fast-

nachtsbmuch, Konstanz 1991; M. Dols, Majnun. The
madman in medieval Islamic society, Oxford 1992.

(U. MARZOLPH)
'UKBARA, a town of mediaeval ' I r a k , lying,

• in the time of the classical Arabic geographers (3rd-
4th/9th-10th centuries) on the left, i.e. eastern, bank
of the Tigris, ten farsakbj, to the north of Baghdad.
roughly halfway between the capital and Samarra'.

As Yakut noted (Buldan, ed. Beirut, iv, 142), the
name is orginally Aramaic (suriyam), sc. 'Okbara, and
the history of the place can be traced back at least
to early Sasanid times. In the reign of the emperor
Shapur I (mid-3rd century A.D.), Roman captives
were settled there, and by the reign of Khusraw
Anusharwan (mid-6th century A.D.), it was the chef-
lieu of the subdistrict (tassudj) called Buzurdjsabur in
the kura or province of Khusrawma (see M.G. Morony,
Iraq after the Muslim conquest, Princeton 1984, 138-9).

When the Arabs started raiding into Sasanid 'Irak,
Khalid b. al-Walld in 12/633-4 sent the commander
al-Nusayr b. Daysam al-'ldjll to the region north of
al-Mada'in, and the people of 'Ukbara and the nearby
Baradan made agreements for amdn or a peace set-
tlement with the incomers. Therafter, the town flour-
ished as part of the rich, irrigated agricultural region
stretching along the Tigris banks; al-MukaddasI, 122,
praises its fruits, and in particular its grapes, and Ibn
Hawkal, ed. Kramers, i, 219, tr. Kramers and Wiet,
i, 213, mentions the watermills ('urub) there, a feature
characteristic of the whole river valley between al-
Mawsil and Baghdad (see A. Mez, Die Renaissance des
Islam's, Heidelberg 1922, 438-9, Eng. tr. Patna 1937,
466-7). The town was large and populous in the
4th/1 Oth century, and a Jewish community there is
mentioned in the early 3rd/9th century. But from
Saldjuk times onwards, mentions of it in the histori-
cal and geographical sources dwindle. It appears that
the bed of the Tigris above Baghdad began to shift
its course, for al-Mas'udi, Murudj, i, 223, ed. and tr.
Pellat, §235, already mentions disputes and lawsuits
(mutalabat) between propnetors along the eastern and
western banks. Le Strange noted that the author of
the Marasid al-ittila' (ca. A.D. 1300) clearly mentions
'Ukbara as by that time standing a considerable dis-
tance to the west of the Tigris, the river's bed hav-
ing shifted eastwards into the channel then known as
al-Shutayta "the little shaft [?.».]", and the ruins of
'Ukbara lie at the present day on the left bank of
the old channel of the Tigris (see G. Le Strange,
Description of Mesopotamia and Baghdad wntten about the
year 900 A.D. by Ibn Serapian, in JRAS [1895], 37-9;
A. Musil, The Middle Euphrates, a topographical itinerary,
New York 1927, 137-8).

Al-Sam'ani, K. al-Ansdb, ed. Haydarabad, ix, 345-8,
mentions a considerable number of scholars stemming
from 'Ukbara, and at a slightly later date, the par-
ents of the Hanball Jakih and philologist 'Abd Allah
b. al-Husayn al-'Ukban [q.v] came from the town.

Bibliography: Given in the article; see also Le
Strange, The lands of the Eastern Caliphate, 50-1.

(C.E. BOSWORTH)
'UMAN.
iii. Social s t r u c t u r e .
'Uman is overwhelmingly an Arab, Muslim soci-

ety, and tribal organisation remains an important
element in national identity. The country's rapid devel-
opment since 1970 has introduced a measure of phys-
ical and social mobility, as well as creating an influx
of emigrants.

The migration of Arab tribes into 'Uman predates
Islam, with Kahtam or South Arabian tribes moving
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along the southern Arabian Peninsula from Yemen
into 'Uman around the 2nd century A.D. They were
followed several centuries later by 'Adnanf or North
Arabian tribes who penetrated from the west along '
the Gulf coast. The Islamisation of 'Uman resulted
in the eviction of the Persianised ruling class stem- j
ming from Sasanid influences and completed the organ-
isation of the tribal framework that continues today.

On the local level, the competition for scarce |
resources in water and arable land created a mosaic
of tribal settlement. Many settlements stretch along-
side the courses of wadts and attendant faladjs (water
channels); frequently the 'alaya or upper quarter is
inhabited by a tribe in traditional rivalry with another
tribe occupying the sifala or lower quarter. Regionally,
a rough balance was obtained through two compet-
ing alliances and this balance was replicated on the
national level by association with either the Hinawiyya
confederation or the opposing Ghafiriyya confedera-
tion. Above these confederations stood the IbadT ima-
mate [see IBADIYYA] which served as a supertribal or
quasi-national institution. Because the tribal confed-
erations acted principally as balancers of power, mem-
bership m one or the other tended to be fluid over
time. This has tended to blur earlier tendencies for
al-Hinawiyya to consist of IbadT and 'AdnanT tribes
and al-Ghafiriyya to consist of Sunn! and KahtanT tribes.

The power of the IbadT nnamate derived directly
from the personal standing of the imam, who was both
dependent on the support of the principal shaykhs of
the major tribes of both confederations for his posi-
tion and the mediating figure between them and
between tribes on the regional and local levels. This
system gave enormous power to the leading shayfaks
who dominated the confederations, and especially pow-
erful shaykhs were able to use their power to deter-
mine the election of imams. During the second half
of the 19th century, the powerful shaykhly family of
the HinawT al-Hirth tribe of al-Sharkiyya region orches-
trated a series of attempts to oust the Al Bu Sa'Td
[q.v.] rulers in Maskat in order to restore the ima-
mate. But by the early 20th century, the head of the
Ghafiri Banu Riyam had become the predominant
political figure in the interior, and the imam elected
in 1920 came from a GhafirT tribe.

The reassertion of sultanate control over interior
'Uman in the mid-1950s, with the attendant demise
of the imamate, reduced the autonomy of the tribes
and restricted the role of the shaykhs. For the first
time, order and authority was maintained by a per-
manent army presence and, with a single exception,
the shaykhs found their responsibilities restricted to
leadership of their own tribes. When a new develop-
ment-minded government appeared as a result of a
palace coup d'etat in 1970, the role of the shaykhs was
further reduced. The government assumed respon-
sibility for public works and welfare. Social service
ministries carried out improvements throughout the
country, and a new system of courts and national
police usurped many of the traditional functions of
the shaykhs.

But even though the political power of the tribes
has waned considerably since 1970, their social func-
tions remain undiminished. Marriages take place by
and large within the tribe, if not within the extended
family. The government issues identity cards classify-
ing the holder by tribal membership. Tribesmen seek
the assistance of fellow tribesmen in obtaining employ-
ment, business help, and resolving problems with the
police.

The great majority of the 'UmanT population is

Arab and either IbadT or Sunn! Muslim. The more
prominent of these two divisions is the Ibadf sect,
which, until the second half of the 20th century, pro-
vided the national leadership of 'Uman through an
elected imam. Perhaps slightly less than half of 'Uman's
total population is Ibadl, all in the northern half of
the country. Sunnis are thought to form slightly more
than half of the 'UmanT population. While the north
contains both IbadF and Sunni tribes, the southern
province Zafar [q.v] (Dhofar) is entirely Sunni. While
Sunnf tribes in northern 'Uman may be Shafi'T or
Malikf, Zafans are all Shafi'Ts. Much of the SunnT
population of Sur and its hinterland is HanbalT.

There are also several small ShT'T communities,
mostly located in the capital area of Maskat, all of
which are Dja'farT or Twelver. Al-Lawatiyya form the
largest ShT'T community, numbering perhaps 10,000
and traditionally residing in a closed quarter of Matrah,
Maskat's sister settlement. The community seems to
be Indian in origin, and at one time was in close
connection with Agha Khan! Isma'TlTs, all of whom
have since converted or left 'Uman. The Lawatiyya
have been settled in Matrah for at least three cen-
turies. The Arab ShT'T community of al-Baharina, for-
merly concentrated in Maskat itself, is considerably
smaller in size and consists of a few families that
immigrated to 'Uman independently of each other.
'Adjam, people of Persian origin whose arrival in
'Uman may be supposed to have occurred gradu-
ally over the course of centuries, comprises the third
ShT'T group. Their numbers are similarly small and
they appear to be assimilating into broader 'Umani
society.

The largest non-Arab component of the 'UmanT
population is Baluc, mostly residing along al-Batina
coast of the Gulf of Oman and in the capital area.
Often included with the Baluc, but nevertheless dis-
tinct, is a smaller group known as al-Zadjal. Maskat
is also home to a few Hindu families, some of whom
can trace back their arrival in 'Uman approximately
a century and a half. Most of these families hold
Indian citizenship and form marriages with relations
in India.

Arabic is the predominant language of 'Uman, but
nearly a dozen languages are spoken by 'UmanTs.
Baluc undoubtedly produces the second-largest pro-
portion of native speakers. The Zadjal and Lawatiyya
speak their own languages, both akin to GujaratT. The
long 'UmanT association with East Africa has resulted
in a significant number of 'Umanfs either born in or
formerly resident in Zanzibar and neighbouring African
countries. Some of these speak Swahili as their pri-
mary language, with English second and Arabic third.

Zafar is distinct from 'Uman in several respects.
Separated by the north by extensive gravel-plain desert,
the region traditionally was linked with the Mahra
and Hadramawt regions of Yemen. The widespread
KathTr tribe is perhaps the most extensive group in
the region, with subgroups including nomadic sections
on the Nadjd (the stony inland plain) and three clans
that traditionally have been prominent in Salala, Zafar's
largest settlement and now a small city. Another trans-
humant section, the Bayt Kathir, inhabits a narrow-
band of mountainous territory.

The other mountain tribes, commonly known as
dfibbalis and traditionally transhumant as well, occupy
similar strip territories, all running perpendicular to
the coast and including parts of the coastal plain.
These tribes speak a South Arabian language, KarawT,
apparently adopted from the indigenous inhabitants
whom they conquered some six or more centuries
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ago. The latter, al-Shahra, maintain a separate but
socially inferior identity.

Mahra tribes are also found in Zafar, mainly camel-
herding nomads in either the northeastern Nadjd or
along the Yemen border in the west. Some have
established themselves recently on the mountains. In
addition to al-Shahra, other da'lf or socially inferior
peoples are also present in Zafar, amongst them al-
Mashayikh and al-Bara'ima. Salala and the smaller
coastal towns are also inhabited by mixed-race bahhdrs
and descendants of African slaves. Several small groups
speaking South Arabian languages have been pushed
out into the deserts northwest of Zafar; among these
are al-Batahira, al-Hikman, and the larger and more
important al-Harasis.

Following the end of the civil war in Zafar in the
late 1970s, the region has undergone rapid socio-eco-
nomic development. Most djibbafis have built perma-
nent homes in the mountains, often clustered in new
setdements, and some maintain second homes in Salala.

Traditionally, 'Uman was a rural country, with most
of its population scattered in small agricultural set-
tlements or coastal fishing villages. The process of
development since 1970, however, has produced con-
siderable urbanisation. The capital region, consisting
in 1970 of the twin towns of Maskat and Matrah
with a combined population then of perhaps 25,000,
grew to nearly half a million at the beginning of the
21st century. Salala's population grew over the same
period to nearly 200,000 and Suhar (on the north-
western al-Batina coast), Nizwa (in the interior), and
Sur (near the eastern coastal tip) have become rela-
tively large regional centres.

'UmanI society is relatively free from social strati-
fication, although members of the ruling Al Bu Sa'id
family, tribal leaders, religious figures, and wealthy
merchants occupy the upper rungs of society. A small
middle class has emerged since 1970, but many
'Umanls in the Maskat region are employed as gov-
ernment employees, soldiers, drivers, and skilled and
unskilled labour. The majority of the population out- ;
side the capital remains engaged in subsistence agri-
culture, fishing, or animal husbandry.

The government has used its modest oil revenues
to extend roads, electricity, communications, schools,
and health-care facilities throughout the country. The
country remains dependent on oil income, however,
and diversification into natural gas exports and tourism
has had limited success. The first university opened
in 1986.

Up to 25% of the total population is expatriate,
with the greatest numbers coming from south and
southeast Asia. While the heaviest concentration is in
the capital area, expatriates are dispersed throughout
the country and the government periodically has
extended bans on expatriate labour to a growing num-
ber of occupations in an effort to "Omanise" the
labour force and provide employment for a burgeoning
indigenous population.

Bibliography: J.G. Lorimer, Gazetteer of the Persian
Gulf, 'Uman and Central Arabia, 2 vols. Calcutta 1908-
15; J.E. Peterson, Oman in the twentieth century. Political

foundations of an emerging state, London and New York
1978; F. Earth, Sohar. Culture and society in an Omani
town, Baltimore 1983; Christine Eickelman, Women
and community in Oman, New York 1984; J. Janzen,
Nomads in the Sultanate of Oman. Tradition and devel-
opment in Dhofar, Boulder. Colo. 1986; J.C. Wilkinson,
The Imamate tradition of Oman, Cambridge 1987;
F. Scholz, Muscat-Sultanal Oman. Geographische Skizze
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(J.E. PETERSON)
URA-TEPE (Ura-Tipa, Ora-Tlpa), Russian Ura-

Tyube, a town and a d i s t r i c t on the northern
slope of the Turkestan chain, now the town and dis-
trict of Uroteppa in Tadjikistan. The town is located
in lat. 39° 55' N. and long. 69° 00' E. at 1040 m/
3,425 feet above sea level. Lying in the foothills
between the steppe plains and the mountains, and on
a major route linking Samarkand with Tashkent and
the Farghana valley, the historical Ura-Tepe both con-
nected and separated adjacent ecological and politi-
cal regions.

The place name, signifying a "high hill" (ord
Kibe/tipci/tepd] in Kipcak and Caghatay vernaculars,
emerges in the Timurid period. It is first mentioned
in the course of events in early Muharram 812/late
May 1409 when the royal camp of Shah Rukh [q.v.]
was pitched in the "summer pasture (yayldk) of Ura-
Tipa" ('Abd al-Razzak Samarkand!, Malta' al-sa'adayn,
ed. M. Shaft', Lahore 1941-9, ii, 141). Several
10th/16th century authorities confirm that the new
toponym had come to gradually replace the earlier
"Usrushana" (Babur, ed. Mano, 13), "Ustrushana"
(Muhammad Haydar, Tdrikli-i Rashidi, ed. W.M.
Thackston, 91), or "Ustrushana" (Hafrz-i Tanish, Sharqf-
ndma-i shahi, ed. Salakhetdinova, i, facs. fol. 88b; and
see USRUSHANA).

At the turn of the 10th/16th century, the district's
centre was a fortified town (kurghan) surrounded by
high walls and a moat, amidst cultivated lands and
pastures for horses and sheep (Muhammad Salih.
Shibam-ndma, ed. and tr. H. Vambery, 174-9). In
908/1503 the former Timurid stronghold fell to the
Ozbegs led by Muhammad Shlbanl Khan. During
the SJjibanid and early Ashtarkhanid periods, the Ura-
Tepe district (wilayat, kalamraw) at times was alloted
as an individual appanage to ruling princes, and at
times it was attached to larger entities, such as
Tashkent or Samarkand.

From the middle of the l l th/17th century, the
Ozbeg tribe of the Yuz, established in Ura-Tepe, as
well as in Khodjand and Hisar (to the north and the
south of Ura-Tepe, respectively), came to play an
increasingly important political role, which was not
strictly confined to the realm of Ura-Tepe.

One line of Yuz chiefs can be traced back to Baki
Biy Yuz, who around 1641-4 served as chief military
and administrative adviser (atalik) to an Ashtarkhanid
prince (i.e. Bahrain Sultan b. Nadr Muhammad Khan)
ruling at Tashkent. Baki Biy's grandson, Muhammad
Rahim Biy Yuz (b. GhazI Biy), who held Ura-Tepe
in 1091/1680 and 1105/1693-4, proved to be loyal
to the Bukharan court, at a time when another lead-
ing figure of the Yuz joined a rebellion (Mukhtarov.
Material!, 24, 29). Subsequently, Muhammad Rahim
was named governor (hakim] of Samarkand. In
1114/1702, when he was further raised to the rank
of an atalik and "Pillar of the Amirs" ('umdat al-umara'),
one of Muhammad Rahlm's major assets was said to
be his prestige among the warlike tribes of "Andigan,
Khodjand, Ak-Kutal and Tashkand, up to the regions
of Sayram, Turkistan and Ulugh-Tagh", which enabled
him to provide auxiliaries for the Bukharan rulers
(Muhammad Amln Bukharf, 'Ubayd Alldh-ndma, ms.
Tashkent, no. 1532, fols. 20b, 28b, tr. Semenov, 34-
5, 43-4). While Muhammad Rahim reached the zenith
of his career, his son, Muhammad Akbuta Biy, fol-
lowed his father's footsteps in Ura-Tepe and Khodjand.
where he ruled from 1113/1701 up to 1144/1731
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